A

Abaddham — HFAGH — liberated; free; not bound

Abadhita — FAFTRIT — noncontradicted; unsublated

1. In the epistemology of Advaita Vedanta, valid knowledge (prama)
is new knowledge which has not been contradicted.

Abhariga — 3T — a particular metrical composition in praise of the deity
1. A devotional song composed in the Marathi language expressing the
longing of a devotee for God.

Abhdsa — STTE — “the shining forth”; appearance; emanation, manifestation,
creation, semblance; conduct motivated by selfish desire
1. Fallacy, according to Jainism.

Abhdsa-vada — STTEATE — theory of appearance or manifestation

1. A causation theory in Advaita Vedanta which posits that the individ-
ual soul (jiva) is a seeming or illusory appearance of the Absolute
(Brahman). It maintains that all manifestation of name and form is
an appearing-to-be in the place of an actual existence. The unity of
Being appears to be a multiplicity in the sense of its seeming to ap-
pear as such. Those ignorant of the underlying unity (Brahman) be-
hind this apparent diversity assume the diversity to be real, whereas
it has no real independent status. It is a variation of the reflection the-
ory. (See pratibimba-vada; avaccheda-vada; satkarya-vada.)

2. The creation theory of the Siva and Sakta schools, which posits that
the universe consists of appearances which are all real in the sense
that they are aspects of the ultimate reality. The world is an effect
and Siva is the cause.

3. The basic creation theory of Kashmir Saivism. It explains the abso-
lute freedom and autonomy of the Lord to manifest externally the
world of names and forms, which always exists within Him. Accord-
ingly, the world is the effect and Siva is the cause. The world is real,
not an illusion, as taught in Advaita Vedanta.

Abhautika — 0t — nonmaterial; immaterial; subtle

Abhava — 3T — nonexistence; absence; negation; nothing (from the verb root
bhii = “to be become, exist”; and a = “not™)
1. The Nyaya, VaiSesika, Bhatta Mimamsa, and Dvaita Vedanta
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schools hold that nonexistence is a distinct category. The Buddhist
schools deny the existence of negation altogether, as do the Prab-
hakara Mimamsa and ViSistadvaita Vedanta schools.

2. Nonexistence has two main divisions: (i) the absence of one entity
in another (sarisarga-abhava), which is of three kinds: (a) prior
nonexistence (prag-abhava), (b) annihilative nonexistence (pradh-
vamsa-abhdva, and (c) absolute nonexistence (atyanta-abhava); (ii)
one object not being another (anyonya-abhdva) or reciprocal nonex-
istence.

Abhavaripa-dharma — STTETTAEH — “negative attribute”

Abhavatmaka — 3TTATcHSP — a type of motion (dharma) in Jainism which in-
dicates the distinction of one thing from another

Abhavya — 3MTe" — one who is incapable of attaining liberation
1. A peculiar doctrine in Jainism which asserts that certain individuals
may never attain liberation as they do not possess the capacity for it.

Abhaya — 3T — fearlessness; without fear (from a = *“not, without” + bhaya =
“fear”)

1. The divine virtue of fearlessness is a state of steadfastness in which
one is not swayed by the fear-born inner or outer enemies.

2. Abhaya mudra is a symbolic gesture formed by raising one hand
with the palm outward, meaning “do not fear.” Many deities, saints,
and idols are depicted with this gesture. It is the hand gesture of fear-
lessness; or “seal of fearlessness.” All fear is ultimately groundless
for one’s true nature is bliss. (See mudra.)

3. In Advaita Vedanta, abhaya is equivalent to liberation (moksa).

Abheda — 3¥g — nondifference; nonduality
Abheda dar$ana — 3MEEHA — cognition or realization of nonduality

Abheda-samsarga — 3AGEHET — relation of nonduality; relationship of identi-
ty (see vakyartha)

Abheda-Sruti — STHEHTT — a scriptural text whose purport is nonduality
1. The Upanisadic texts (mahavakya) which express nondifference be-
tween the individual soul (jivatman) and the supreme Being (param-
arman).

Abheda upaya — 3WE JUTH  — see sambhava upaya

4
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Abhicara — 3= — incantation; exorcising; spell; magic
Abhidha — 3TATET — primary meaning; literal sense
Abhidhamma — STRTERE — metaphysics; doctrine (see tripitika)

Abhidheya — 3T — nameable or denotable thing; spiritual practices
1. According to Vaisnavism, the means of attaining the goal of life. It
is one of the three cardinal points which mark the absolute region:
knowledge of the eternal relation between the Lord and the individ-
val (sambandha jiiana), spiritual practices (abhidheya); and the goal
of life (prayojana).

Abhigamana — STRTTHT — morning worship
Abhighata — STTTEITT — a type of contact producing sound; striking; impact
Abhigraha — 3TRTTg — resolution

Abhihitanvaya-vada — ATiga=aadTg — the theory of the construction of the
uttered; relating the meanings of the words of a sentence after they are
uttered

1. The Bhatta Mimamsa theory holds that words independently signify
their own separate meanings and subsequently these isolated mean-
ings combine again to produce the single meaning of a sentence.
Thus a sentence sense is a later cognition coming from the construc-
tion of the meanings of the words (which express one connected
idea). One first remembers the isolated meanings of the words and
then a simultaneous collective memory gives the same a collective
meaning. See Anvitabhidhdna-vada.

Abhijfia — 3TATRIT — recognize; be aware of; perceive; know; recollection
Abhikalpana — 3TR&IAT — cogent anticipatory conception which is neces-
sary in the initial stage for forming an idea of the principles which are

beyond ordinary conception—e.g., purusa and prakrti

Abhilapa — STRTSTO — the association of name and permanence to objects per-
ceived

Abhiména — SAPTRTT — conceit; attachment; I-sense; egoism; pride (from the
verb root man = “to think” + abhi = “too much of”)
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1. The function of the ego (ahankara). It gives rise to feelings like “I
am the body,” “I am male,” etc.
2. A state of mind which interprets experience as “mine.”

Abhimana-dravya — aTﬁI‘-TFE,@CT — the ego; conceit; ego substance

Abhimukti — STRYTT — tumed toward liberation (from abhi = “toward” +
much/moks = “to liberate”
1. The stage of the arhat.
2. See bodhisattva.

Abhinava-anyatha-khyati— ATNAT  T=TUT@ATIT — the theory of “apprehen-
sion otherwise”

1. The Dvaita Vedanta theory of error. It is a combination of asat-khya-
ti, in that the object of the erroneous cognition is held to be unreal,
and of anyatha-khyati, in that the object of error appears as other-
wise than what it is. Thus what is seen in erroneous cognition is un-
real, but it is seen in a substrate which is real. (See khyati-vada.)

Abhinavagupta — wﬁ!qaglﬁ — Commentator and great exponent of Kashmir
Saivism (c. 950-1015)

1. He was of the lineage of Vasugupta and Somananda, and author of
numerous works including Tantraloka, Tantrasdra, and I$vara
Pratyabhijiia VimarSini. Tradition considers him an incarnation of
Daksinamirti.

Abhinaya — TR — to stream forth; to represent dramatically; expressing
sentiments
1. In classical Indian dance, to indicate a passion, emotion, or purpose
by a look, gesture, etc.

Abhinivesa — 3TRTt=a9r — will to live; strong desire; false identification of the
Self with the body or mind
1. One of the five types of afflictions (klesa) according to the Yoga
school. It is an instinctive clinging to life and a dread of death. It is
rooted in ignorance (avidya).
2. See kleSa and trsna.

Abhinna — 3ThTs — undifferentiated; not different

Abhinna-nimittopadana — STATHATHTTUTETT — nondifferent  efficient and
material (cause)
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1. The Advaita Vedanta theory that the efficient and material causes
are one and nondifferent: both causes are the Absolute (Brahman)
since there is ultimately nothing but Brahman. Visistadvaita Vedan-
ta also accepts this theory.

2. See karana.

Abhipraya — STRIUTH — intention; opinion
Abhisandhdna — STHTE=ETY — coordination; binding together

Abhisankranti — STPTHEHTIT — synthesis

Abhiseka — 3T 8@ — “sprinkling”; consecration; annointing ceremony; ritual
bathing
1. The annointing of a deity, person, or sacred implement. Any ablu-
tion or ritual bath given to an image, idol, deity, saint, person, or oth-
er sacred entity in substances prescribed by Agamic scripture—i.e.,
water, curd, milk, honey, ghee, rosewater, etc. The stream of sub-
stances, each with its own unique properties, serves to cleanse the
deity’s power and channel its divine energies. (See pitja.)

Abhivyakta — ST — manifested

Abhivyakti-yogyata — STSOTFITTTAT — fitness for manifestation

1. That part of the internal organ which pervades the object, assumes
the form of the object, and invests the object with the character of
objectness (is known as fitness for manifestation).

Abhoga — 3T — immediate experience; engrossed attachment of the mind to
one thing

Abhranta — 3T~ — nonillusory; real; true

Abhiita — 3T — nonexistent; unborn (from a = “not, without” + the verb root
bhii = “to be, exist”)

Abhyantara — 3= — internal objects
1. According to the Sautrantikas, it has two subclasses: citta, or intelli-
gence, and caitta, or that which belongs to intelligence.

Abhyanujfid — 3n-TO=s1T — a logical concession

7
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Abhyasa — 3NITH — continuous endeavor; constant practice; repetition; exer-
cise; exertion (from the verb root as = “to throw” + abhi = “toward”)
(see sad-linga)

Abhyasapratyaya — 30UTHYAT — repetitional cognition

Abhyudaya — 3nged — prosperity; festival; rise of any heavenly body
1. The purpose of life as related to material prosperity and individual
and social welfare. It is enjoined by the ritual section of the Vedas
(karma-kanda) and is the empirical objective of everyone.

Abhyupagama-siddhanta — IP-IATHTHGT=T — for the sake of argument, op-
ponent’s views are granted uncritically, thereby establishing a conclu-

sion the consequences of which will then be refuted (see siddhanta)

Acaksu-dar$ana — W@E‘Sh — indeterminate understanding; perception by
means of the senses other than visual (see upayoga)

Acala — 3= — the immovable; standing still; firm; steady; unwavering; with-
out change; mountain (from a = “not” + cal = “to move”)
1. The fourth of Yogacara’s nonoriginated elements (asarskrta dhar-
ma)—a state of total disregard for all pleasure or power.
2. See asamskrta dharma and bodhisattva.

Acamaniya — STTEIH=TIr — water offered to the deity for rinsing the mouth (dca-

mana). It also implies sipping a few drops of water from the palm of the
hand prior to religious rites.

Acara — 3T=IT — immobile

Acdra— 3= — “conduct”; good behavior; custom; practice; teaching

1. Technically, dcara is a particular approach to liberation. Tantra dis-
tinguishes between the right-hand approach (daksina-acara) and the
left-hand approach (vama-acara). Saivism makes a distinction be-
tween cdrya, kriya, yoga, and jiiana as well as between the Vedic ap-
proach (veda-dacara), the Vaisnavite approach (vaisnava-acara), the
Saivite approach (Saiva-dcdra), the left-hand approach (vama-
dcara), the doctrinal approach (dhanta-acara), and the best ap-
proach of all, the traditional approach (kula-acara).

Acara-linga — 311"5!1'{%2{ — the individual divine (see lingasthala)
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Acara-mila — TS — source of (religious) conduct

Acdrya — 3T — preceptor; teacher; spiritual guide; monk-scholar; master
(from the verb root car = “to go” + the prefix a = “toward”; hence to
approach)

1. A title affixed to the names of learned spiritual individuals. Techni-
cally, it is a person who lives according to the scriptures (§@stra) of
a particular tradition. It is “knowing or teaching the dcara or rules of
conduct.” The title applies especially to one who invests the student
with the sacrificial thread and instructs one in the Vedas. (See guru.)
2. According to Jainism, one stage of the ascetic order. Their duties are
to initiate people in the spiritual path; to guide, instruct, and correct
those aspirants; and to govern and regulate the monks of the Order.

Acarya-abhiméana — ATETTTHTT — devotion to the teacher

Acetana — 3=Id — nonconscious; inanimate; inert; matter

Acintya — SATS=Tr — unthinkable; incomprehensible; inexplicable (from the
root cin = “to think” + a = “not”)
1. A name denoting the Divine because it is said that the mind cannot
cognize the Ineffable.
2. A type of power. (See Sakti.)

Acintya-bhedabheda-vedanta — 3Tt~ YgME 3gT=a — a Vedantic school
of philosophy founded by $17 Caitanya Mahaprabhu called unthinkable
dualistic nondualism or ineffable difference-in-identity

1. It propounds that there is both difference and nondifference between
all individual souls (jiva) and the Absolute (Brahman), but that this
dualistic relation of both difference and nondifference is logically
unthinkable.

Acit -—-anaﬂ'a‘ — insentient; inert; nonconscious; matter; inanimate phenomenal
object
1. According to Vira Saivism, it comprises the twenty-four elements
(tattva) beginning from primordial Nature (prakrti). (See chart no.
12.)
2. One of the three realities according to ViSistadvaita Vedanta. (See
tattvatraya.)

Adarapratyaya — angTuenyr — regardful cognition

Adar$ana — FEHAT — nonawareness; lack of discernment
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Adbhuta — 3GHA — wonderful; marvelous; miraculous
Adesa — 3TT&H — command; instruction

Adhama — 3€19 — the low; below

Adhamdadhama — 3TETATEH — the lowest (of the low)

Adhara — 3ITEITT — “to support or prop”; support; substratum; body apparatus
(from the root dhr + @ = “to support”)
1. The term designates various places upon one’s body whereon one
focuses one’s attention for purposes of discipline, concentration, and
meditation.

Adharma — 3TF — demerit; unrighteousness; failure to perform one’s proper
duty; medium of motion
1. Generally speaking, the word stands for unrighteous action or law-
lessness. Such behavior stems from a lack of virtue or righteousness.
2. Jainism understands this concept as totally different from what it
means in all the other systems of Indian philosophy. According to
Jainism, it means the principle of rest which pervades the entire uni-
verse. It is one of the five categories included in the term nonself
(ajiva). Along with the medium of motion (dharma), it is considered
to be responsible for the systematic character of the universe. With-
out it, no substance could remain at rest.
3. See astikaya, ajiva, and dharma.

Adharmastikaya — BTETTEaasT — medium of rest (in Jainism) (see adharma)

Adheya — 3TTET — occasioned; dependent upon; supported
1. A type of power ($akti) that is occasioned in a thing by some new
operation (as in an idol when it is consecrated).

Adhibhautika -— STRRITTI — of inanimate objects; of elements; physical; ex-
trinsic
1. According to Sarikhya, one of the three types of sorrows. These are
miseries caused by extrinsic, natural influences inflicted by other in-
dividuals, beasts, birds, and inanimate objects.
2. See also adhidaivika and adhyatmika.

Adhidaivika — STTEI&Ta® — cosmic; supernatural; divine; celestial; pertaining

to deities
1. According to Sarikhya, one of the three types of sorrows. These are

10
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miseries caused by extrinsic supernatural influences such as spirits,
demons, ghosts, etc. Gaudapada also included herein miseries due to
heat and cold, wind and rain, etc., due to the theory that these phe-
nomena, in their origination, are presided over by deities.

2. See also adhibautika and adhyatmika.

Adhikdra — 3TTErepTT — chapter; authority; qualification

Adhikara-mukta — — pure soul; “qualified for liberation”
1. A term used in Saiva Siddhanta to denote a state of the soul in which
it is qualified to receive spiritual knowledge. (See jiva.)

Adhikarana — 3T — topic; set of arguments; section of a textbook

1. A sitra work is divided into chapters (adhyaya); each chapter is di-
vided into sections (pada); and each section is further divided into
topics (adhikarana). The procedure of exposition for an adhikarana
is fivefold. First, a Vedic sentence is taken up as the subject for in-
vestigation (visayavakya). Then a doubt (sarisaya) is raised regard-
ing the correct meaning of the sentence. Then the prima facie view
(parva-paksa) is stated. This is then refuted (uttara-paksa). And fi-
nally the conclusion (nirnaya) is established. These are the five
limbs of a topic.

2. These five limbs of a topic are also listed as visaya, viSaya, samsaya,
pirva-paksa, and siddhanta.

Adhikarana-siddhanta — 3B OTIAGT=A — an established conclusion which,
once being accepted, other conclusions will naturally follow (see sid-
dhanta)

Adhikarin —-—STfi'Iaﬂﬁ:[ — eligible person; a qualified aspirant after liberation;
spiritual aspirant
1. This implies a qualified religious aspirant, a fit student who has
shown his or her deservedness to be taught. It includes both a fitness
to be taught and a capability to learn.
2. The two elements deemed absolutely necessary for a religious aspir-
ant are humility and truthfulness. S‘;al‘lkarécﬁrya lists the fourfold
prerequisites to spiritual disciplines. (See sadhana-catustaya.)

Adhikari-bheda — ATIBTIOIE — the difference of the qualified aspirants
1. Aspirants are distinguished by different qualifications. All are not
capable of apprehending the same truth. Thus, some are taught ac-
tion (karma), others are taught devotion (bhakti), and still others are
taught wisdom (jiigna).
2. See arundhati-darSana-nydya.

11
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Adhikari-vyavastha — STTIBTIEUGEUT — “determining the qualified”
1. The individual human being identified with the gross body.

Adhisthana — SATEISTT — basis; substratum; ground
1. According to the Bhagavad Gita, one of the five factors necessary
for an action.
2. According to Advaita Vedanta, the Absolute (Brahman) is the only
real adhisthana.

Adholoka — 3TeTS 16 — the region where the denizens of hell reside; the lower
world (see loka)

Adhoniyamaka-$akti — 3ETT=roTHap9T{oRT — the power of impurity of igno-
rance (anava) which misdirects the soul and leads it to degrade itself;
the power which deludes the soul

Adhvan — 30Ed9 — evolution; way; time; “course or path”; level of manifesta-
tion

1. The six ways that God (Siva) is declared to be connected to the soul
in Saiva Siddhanta. They are mystic formula (mantra), letters
(varna), words (pdda), world (bhuvana), categories (fattva), and
constrictors (kala). These six ways help the soul experience and at-
tain the Lord. The Lord takes form on the basis of these six and gives
results to the soul according to its aspiration.

2. According to Kashmir éaivism, the whole universe, in both its sub-
jective and objective aspects, is a manifestation or proliferation of
Sakti or subtle sound (paravak) in six forms (sad adhva)—the six
routes or courses. They are, on the subjective side, varna, mantra,
and pada, while the objective side consists of kala, tattva, and
bhivana.

Adhvara — 3ed¥ — sacrifice

Adhvaryu — 31‘::6@ — chief priest of the sacrifice who lays out the measure of
the ritual
1. Any officiating priest in a Vedic sacrifice. Specifically it refers to
the adherents of the Yajur Veda who are responsible for ritual action.
It also refers to priests of a particular class (as distinguished from the
hotri, udgatri, and brahma), who had to measure the ground of the
sacrifice, build the alter, prepare the sacrificial vessels, fetch wood
and water, and bring the animal and immolate it.

Adhyaksa — JTETeT —- perceptible to the senses; observable

12
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Adhydropa — STeTTOY — superimpositon; incorrect  attribution; erroneous
knowledge

Adhyaropapavada — STEOTUTIATE — the “method or theory of prior superim-
position and subsequent denial”
1. By this method, one first superimposes illusory attributes on an at-
tributeless entity and then subsequently denies or removes them.
This technique is used by Advaita Vedanta to lead an aspirant to the
knowledge of the nondual Self (Atman).
2. See apavada.

Adhyadsa — 3TeUTHq — superimposition; illusion; false attribution

1. The imposition of a thing on what is not that thing (atasmims-tad-
buddhih). 1t is of two kinds: svariipa-adhydsa and samsarga-
adhyasa. The former consists in superimposing an illusory (mithya)
object on something real; i.e., superimposing an illusory snake on a
real rope, which is an example of an ordinary error, or of superim-
posing ignorance (avidya) and the empirical world upon the Abso-
lute (Brahman), which is an example of a foundational error.
Samsarga-adhyasa is the superimposition of an attribute on an ob-
ject. This relation is false (mithya); i.e., to superimpose redness upon
a crystal which is in the immediate physical proximity of a red ob-
ject.

2. It may also be divided into (i) artha-adhyasa (the superimposition
of an object upon a substratum) and (ii) jiidna-adhyasa (superimpo-
sition of the knowledge of the former upon the knowledge of the lat-
ter).

3. A third division of adhyasa is (i) dharma-adhydsa (superimposition
of objects) and (ii) dharmi-adhydsa (superimposition of attributes).

Adhyasa-bhasya — STETTHITST — “commentary on superimposition”
1. Sanikaracarya’s famous introductory part of his commentary on the

Brahma-siitra which precedes the commentary on the text itself.

Adhyatma — 3T€0TeH — personal; individual; of the supreme Self; supreme;
spiritual; pertaining to the self

Adhyatmavidya — STEITCHTSTAT — metaphysics; study of the self
Adhyatmika — 3TeOTieAd® — internal; intrinsic; spiritual; “pertaining to the Self”
1. According to Sarnikhya, one of the three types of sorrows. These are

miseries caused by intrinsic influences, bodily and mental, such as
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the presence of bile or phlegm or desire, anger, etc. They are gener-
ated internally by illness of the body or by unsatisfied passions of the
mind.

2. See adhibhautika and adhidaivika.

Adhyavasaya — O3 — affirmative process; conviction; determinative
cognition; apprehension

Adhydya — 3TEUTT — chapter; section
Adhyayana — 37€09= — learning, study; lecture
Adi — 31T — first; origin; beginning; original

Adinatha — STTiE=TYT — “first or primal lord”
1. A name for Lord Siva both as the Great God and as the first spiritual
teacher (guru) or perfect master (siddha).
2. The name for the spiritual lineage of the Gorakhnath school of the
Natha Sampradaya.

Adi Sesa — TGRS — “first or primal remainer”; the primeval serpent
1. The thousand-headed serpent upon which Lord Visnu reclines. He
“remains” after the destruction of the universe. (See ananta.)

Aditi — aATIETr — boundless; the unbounded; “Infinite Mother” (from a = “not”
+ diti = “limit”) or (from a = “not” + di = “to decay or perish”)
1. She is the source of all the cosmic forms of consciousness from the
physical upwards.

Aditya — 3T1f&eTr — the sun; the Sun god
Adivasi — 3TTIGaTTA — original inhabitants; name denoting the tribals in India

Adravya — 3ged — nonsubstance

1. One of the two main categories of ViSistadvaita Vedanta.

2. It has ten members: the qualities of purity, activity, inertia; the at-
tributes of sound, sight, form, taste, smell; conjunction; and power
(sattva, rajas, tamas, Sabda, sparsa, ripa, rasa, gandha, samyoga,
and Sakti). They are all considered as attributes and always depen-
dent upon substances (dravya). They are “that which inheres in a
substance.”

Adrsta — 37g¥ — unseen potency; destiny; influence; invisible; fate

14
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1. It is generated by actions for helping to bring about their respective
fruits in a hereafter.

2. The unknown quality of things which arranges for later experiences
in accordance with merits and demerits.

3. The unseen power of one’s past good and bad deeds.

4.1t is also called apiirva.

5. According to VaiSesika, it is the cause of the world process.

Adrsta-karana — SGEHTOT — an unknown cause

Adrsta-phala — 3Ag¥%e3 — unseen fruit
1. The results of (Vedic) actions are said to be imperceptible and to
manifest at a future time.

Adrstartha — 37gTS — imperceptible results; supersenuous; transempirical
Adrsya — 3G9 — invisible

Advaita — 3¢ — nondualism; nonduality; “not-two” (from a = “not” + dvaita
= “dual, two”)

1. A term used to indicate a position of nonduality adopted by various
Indian schools of thought. Advaita Vedanta adopts a position of ab-
solute nonduality while all other uses of the term accept internal dis-
tinctions within their various types of monisms. Thus, in its latter
usages, it signifies the interconnectedness of everything which is de-
pendent upon the nondual One, Transcendent Reality.

2. Advaita Vedanta is commonly referred to as Advaita because it was
the first and, perhaps, the greatest exponent of this idea. It is one of
the six orthodox (a@stika) schools of Indian philosophy and the first
school of Vedanta philosophy. It has no individual founder, for its
roots are to be found in the Vedas, and particularly the Upanisads—
though its greatest exponent is §aﬁkarﬁcérya Bhagavatpada. Its cen-
tral teaching is the oneness of the individual soul (jiva) with the Ab-
solute (Brahman). It affirms the nonduality of Brahman, the
nonreality of the empirical world, and the nondifference between the
individual soul and Brahman (brahma satyam, jagan-mithya, jivo
brahmaiva na’ parah). Its basic source books are the Upanisads, the
Bhagavad Gita, and the Brahma-siitra. (See prasthana-traya.)

3. The key concept in Advaita Vedanta is ignorance (avidyd/ maya).
This explains the otherwise perplexing distinction between the
formless (nirguna) and the having form (saguna) Brahman, between
the nondual Reality appearing as individuals and as God (I§vara). It
accounts for Advaita’s metaphysics, epistemology, and ethics.

4. See chart no. 4.
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Advaya — 3GT — one; oneness; unique

Advayam-ajdtam — GAHATAH — one non-coming-into-being; the birthless
nondual (Reality)

Advayata — 3TgIAT — oneness; secondless
Advitiya — Tgarar — without a second

Adyavasthd — STTITIEUT — first state; initial manifestation
1. A technical term in Yadava’s cosmology.

Agama — 3T — scripture; what has come down from tradition; canonical lit-
erature; source; beginning; “that which has come down” (from the verb
root gam = “to go” + the preposition g = “toward™)

1. Divinely revealed scripture which has been handed down from
teacher to pupil through the ages. A scripture in which creation, de-
struction, worship of deities, repetition of mantras, and accomplish-
ment, means of attaining the sixfold desires, forms of meditation,
and four kinds of yoga are described is considered by the wise as
Agama.

2. They are divided into three main branches according to the deity that
is worshipped therein. Paficaratra and Vaikhanasa Agamas are the
Vaisnava scriptures which extol Visnu. The Saiva Agamas extol
Siva. And the Sakta Agamas extol the Goddess (Devi). Sakta tantras
are enumerated as sixty-four and grouped into two kinds: daksina
and vama or right and left hand. Vaisnava tantras are subdivided
into Vaikhanasa and Paficaratra. Those revealed by Sage Vikhanas
to his disciples Bhrgu, Marici, Ati, etc., are Vaikhdnasa tantras.
Pajicaratra Agamas are threefold: divya or directly revealed by
Lord Narayana; Munibhasita or those handed over to the sages such
as Bharadvajasamhita, Parames$varasamhitd, etc., and Aptamanu-
Jjaprokta, or those written by men whose word is trustworthy. Saiva
Agamas are fourfold: Kapdla, Kalamukha, Pasupata, and Saiva.
Traditionally, twenty-eight Saiva Agamas are recognized as forming
the revealed canon (though hundreds of these scriptures are spoken
of): Kamika, Yogaja, Cintya, Karana, Ajita, Dipta, Sitksma, Sahas-
ra, Am$umad, Suprabheda, Vijaya, Ni§§vasa, Svayambhuva, Anala,
Vira, Raurava, Makuta, Vimala, Candrajiiagna, Mukhabimba,
Progita, Lalita, Siddha, Santana, Sarvokta, Paramesvara, Kirana,
and Vatula.

3. An Agama deals with four topics: temple construction, making
idols, etc.; philosophical doctrines; meditative practices; and meth-
ods of worship (kriya, jiiana, yoga, and carya). These are divided
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into three divisions: tantra which teaches rituals; mantra which
teaches the yoga stage of worship; and upadesa which expounds the
existence and nature of the three eternal entities—individual souls,
bonds, and God (pasu, pdsa, and pati).

4, Traditionally, twenty-eight Agamas are recognized as forming the
revealed canon, though hundreds of these scriptures are spoken of.
(See chart no. 5.)

Agamapayi — SATTTHTATIY — that which appears and which disappears
Agami — ST — karma yet-to-come (see karma)

Agastya — STVTEA — A sage (rsi) and reputed seer of many hymns in the Rg Ve-
da; “mountain thrower”

1. Along with VaSistha, he was the offspring of Mitra and Varuna

when their seed fell at the sight of Urvasi. Reputedly, he was born in

a water jar. His name derives from a legend that he commanded the

Vindhya Mountains to prostrate to him. He reputedly fashioned a

“girl out of the most graceful parts of various animals and then mar-

ried her so as to remove a curse on his ancestors. Her name was

Lopamudra. He befriended Rama and Laksmana in the Ramayana.

In South India he is held in great veneration as the first teacher of

science and literature, as the originator of the Tamil language, and

as the first among siddhas (perfected ones possessing miraculous
POWETS).

Aghati-karma — 3TETTaPH — nonobstructive karmas

1. According to Jainism, nonobstructive actions (karma) are of four
types which determine the length of life in any given birth (dyus);
the particular body with its general and special qualities and facul-
ties (n@ma); the nationality, caste, family, etc. (gotra); and the in-
born energy of the soul by the obstruction (antaraya) of which it
prevents the doing of a good action when there is a desire to do it.
They are actions which generate embodiment and the particular con-
ditions thereof. (See karma.)

Aghatitaghatana — 3TerfeaeeaT — accomplishment of the unaccomplished (see
praptasya praptih)

Aghora — aTeiTT — “horrible, nonterrifying”; benevolent power; name of a Saiv-
ite sect; the merciful Siva

1. A name for Lord Siva meaning light, the absence of darkness or ig-
norance. One of a series of special manifestations of Lord Siva.
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Agni — 3Tt — fire; Vedic god

1. Fire is of five kinds: the fire of time (kala-agni); the fire of hunger
(ksudha-agni); the cold fire (§ita-agni); the fire of anger (kopa-ag-
ni); and the fire of knowledge (jfiana-agni). These five fires reside
respectively in the feet, navel, stomach, eye, and heart.

2. In the Hindu Srauta ritual, there are three types of fire: the house-
holder’s fire (garha-patya), the fire to be offered into (@havaniya),
and the southern fire (daksina). In order to perform Srauta rites, one
must “establish” these three fires. In the Vedas, Agni appears in
three phases: in heaven as the sun, in midair as lightning, and on
earth as ordinary fire. In the Vedas, Agni was one of the chief deities
with more hymns addressed to him than any other god.

3. According to some, Agni is the Divine Will and/or the sacred spark
of divinity within an individual, and/or fire per se, the priest god, and
the great effulgence of God, and/or Gane$a/Subramanyam. He is
considered the mediator between human beings and the gods, as
well as their protector and witness to their actions.

4. See tejas.

Agnicayana — A== — “the piling of Agni”; piling of the fire altar
1. One of the most elaborate of Vedic rituals. A large altar in the shape
of a bird is piled up from more than one thousand bricks in five lay-
ers. The ritual lasts twelve days and is an optional (k@mya) ritual. It
is a special preparation of an altar for soma sacrifices.

Agnihotra — 3TTTg T — “fire offering”; a Vedic fire sacrifice
1. The name of an obligatory rite enjoined on all twice-born persons,
daily, so long as they live. It is the twice-daily offering of milk prod-
ucts into the sacred sacrificial fire. The simplest Vedic (Srauta) ritu-
al. It consists of an oblation of milk offered every morning and
evening by a householder with the optional assistance of a priest. It
is an obligatory (nitya) ritual.

Agnistoma — STTETT — “praise of Agni”; fire sacrifice; a five-day Vedic ritual
1. The most basic form of soma sacrifice. See soma.

Agra — AU — foremost; chief

Agraha — 3T — noncognition; nonperception

Agraha — 3TUg — anger

Agrahana — 3UgUT — nonapprehension; not knowing the truth
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1. According to Advaita Vedanta, it is an aspect of ignorance which re-
mains even in the deep sleep state, though in a latent form. This ex-
plains how deep sleep differs from liberation.

2. Nonapprehension is negative (abhdva) and what is negative cannot
be the cause of anything according to Advaita Vedanta.

Agrahyam — 3TUTEH — ungraspable; not understandable

Ahalya — 3181 — beautiful; not ugly (from a = “not” and halya = “ugly”)

1. The wife of the sage Gautama. Because of an infidelity, she was
turned into stone by her husband’s curse but recovered her human
form when touched by Lord Rama’s foot. Her story is told in the
Ramayana.

Aham — FgH — “I”; “I-awareness”; the notion of the ego; the individual soul;
self-consciousness; “I”-consciousness; the pure inner Self
1. There are said to be two “I’s”: the lower self or egotistical individual
and the higher self or the pure (Suddha) Self.
2. According to Kashmir Saivism, it points to the free and Self-illumi-
nating consciousness that resides in the Heart.

Aham-brahmasmi — 3TgH_ srfar — “I am the Absolute (Brahman)”

1. A Great Saying (mahdavakya) conveying the wisdom of the Up-
anisads which occurs in the Brhadaranyaka Upanisad of the Yajur
Veda

2. See mahavakya.

Aham vimar§a — &gH_ TE® — pure “I”-consciousness

Ahankdra — 3gF — 'I’-ness; egoism; the concept of individuality (from the
verb root kr = “action” + aham = “I”); literally = “the ‘I’-maker”

1. In the evolutionary process aharikara is said to evolve from the in-
tellect (buddhi) and give evolution to the senses (indriya) and the
subtle essence of the elements (tanmatra) in turn. Its function is self-
assertion. It is an aspect of the inner organ (antahkarana) and it has
the three aspects of vaikarika or sattva, taijasa or rajas, and bhiitadi
or tamas.

2. See chart no. 12.

Ahdara — 3TgTR — food; what is brought near (from a + hr = “to bring near”)
Aharya — AT — adventitious
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Aharyaropa — STTETHTIT — adventitious assumption
Aharya-§anka — STETHAZT — adventitious doubt

Ahavaniya — STETE-T — “to be offered into”
1. One of three fires of the §rauta ritual and the one into which the ob-
lations are poured. (See agni.)

Ahimsa — STTEET — noninjury; nonviolence (from the verb root hiris = “to in-
jure” + the prefix a = “not”)

1. One of the great vows (mahdvrata) of the Jainas. It is the law of
compassion in body, mind, and spirit. Negatively it means refraining
from causing any injury, and positively it stands for the practice of
love toward all living beings. (See mahavrata.)

2. It is the first and most important of the abstentions (yama) of the
Yoga System. It is the cardinal virtue upon which all others depend.
It is the law of compassion in body, mind, and spirit. (See yama.)

Ahita — 3TTga — improper; not propitious
Ahrika — 371 — shamelessness

Aiksata — VeI — “to see””; saw; thought; desired
Aikya — U — oneness (see sthala)

Aikya-samanadhikaranya — SFIETHTATISP 0T — grammatical coordination
in the sense of oneness

1. In the sentence, “This is a cow,” the word this refers to an individual

object and the word cow refers to the generic attribute of cowness.

In this example, the two words are equated due to their being in

grammatical coordination to each other. (See samandadhi-karanya.)

Airavata — WTaa — “child of the water”
1. The white elephant produced at the churning of the ocean and given
to Indra.

Ai§varya — Ut — dominion; power; lordship; divine glory; majesty; splendor
1. An attribute of God (I§vara) or any theistic deity. (See I$vara.)

Aitihya — OT&r — tradition; historical evidence; rumor
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1. A traditional belief or beliefs which have been handed down from
generation to generation.

2. One of the means of valid knowledge (pramana) according to the
Pauranikas.

Aja — 37 — unborn; unproduced; birthless; goat (from a = “not” + the verb root
Jja ="“to be born”)

Ajada — 377§ — immaterial; nonmaterial
1. According to ViSistadvaita Vedanta, immaterial substance is of two
kinds: external (parak) and internal (pratyak). The external is of two
kinds: eternal manifestation (nitya-vibhiiti) and attributive con-
sciousness (dharma-bhiita-jiiana). The internal is also of two kinds:
individual self (jiva) and God (I§vara).

Ajahal-laksana — 3TSIECIEOT — nonexclusive implication

1. When the primary meaning of a sentence is not adequate to convey
a coherent idea, then the secondary meaning is resorted to. In this
case, the primary meaning is not totally rejected but is retained and
added to by the implied meaning; e.g., “The red runs” means that the
red horse runs. The primary meaning of “red” is retained and clari-
fied by adding to it the implied meaning, namely “horse.” See
laksana.

Ajamila — 3TSTTIH® — name of a person rescued by God’s grace
1. A brahmin who fell from his life of pure conduct when he was
aroused by passion for a woman. But by invoking the name of God
as the time of his death, he was redeemed and was taken to heaven
by messengers of Visnu. His life is an example that even the most
wicked person can attain liberation, by God’s grace.

Ajapa-japa — 3TSTASTT — the natural mantra of the breath; natural repetition
1. The natural, involuntary, and effortless repetition of the mantra that
goes on within every living creature in the form of the incoming and
outgoing breath; repetitive prayer. Also known as hanmsa.

Ajati — 3TSTTTer — nonorigination; birthless
1. A term employed by both Gaudapada and the Madhyamika school
of Buddhism to mean that nothing is born and nothing dies (though
for different reasons). It says that the world and the individual are
not there, have not been born, and will not die. Nothing is real from
an ultimate standpoint.
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Ajati-vada — FSATIAaTE — the theory of nonorigination
1. The Advaita Vedanta theory, especially associated with Gaudapada,
which denies any causal change. That which is nonexistent in the be-
ginning and nonexistent at the end is also nonexistent in the middle
and therefore completely nonexistent. See ajati.

Ajiva — 3TSTia — nonsoul; what is inert or nonconscious; insentient
1. One of the two principles which constitute reality according to Jain-
ism. It is comprised of five categories: matter (pudgala), medium of
motion (dharma), medium of rest (adharma), space (akasa), and
time (kala).

Ajiid cakra — STAT <5 — the lotus of command; “command wheel”
1. One of the subtle centers of energy located along the spinal column.
The spiritual center located between the eyebrows. The awakened
kundalini passes through this nerve plexus (cakra) only by the com-
mand (gjia) of the guru, and for this reason it is also known as the
guru cakra. When spiritual initiation (Saktipata) is given, the guru
often touches the seeker at this spot. (See cakra.)

Ajiidna — 3TT — ignorance; nescience (from the verb root jiia = “to know” +
a="‘“not”)
1. One of the five types of delusion (mithyatva) according to Jainism.
2. According to Advaita Vedanta, it is defined as beginningless (ana-
di), positive (bhava-ripa), removable by right knowledge (jfidgna-
nivartya), having its locus either in the Absolute (Brahman) or in the
individual (jiva), having the two powers of concealment (Gvarana)
and projection (viksepa), and indeterminable (anirvacaniya). (See
avidya and maya.)
3. Primal limitation (mala), according to Saivism.

Ajhiana-vada — FFTAATE — agnosticism; the theory of disbelief

Ajidta-jiapana — JTGTAATAT — knowing what is not otherwise known; the
unknown becoming known

Akala — 33 — without parts; an attribute of the Divine Being
Akalpita — 3% Tead — unimagined
Akdama — 3THBTH — desireless; passionless
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Akarksa — TBTSET — expectancy; mutual affinity between words; syntax
1. One of the material conditions or causes which brings about a valid
cognition from a proposition. Words must be compatible in order to
fulfill this condition; e.g., a mere string of words such as man, horse,
dog, cow, etc., does not produce a valid sentence.
2. See asatti, yogyata, and tatparya.

Akdra — 3TT®TT — form; category
Akaraja — 3T TSt — mineral; one of the four kinds of fire (see tejas)
Akaraja-bandha — STTHTISTE=E — limitation by form

Akarma-krta — awﬁq"cr — nonkarmically made
1. According to ViSistadvaita Vedanta, those bodies which are non-
eternal and non-karma made. These include the forms of God
(T$vara) such as the Great (mahat), etc., and the forms of divine in-
camations (avatara) assumed at their will (sankalpa).
2. See anitya-Sarira.

Akartr — 37%¢ — not an agent; doerless (from a = “not” + the verb root kr = “to
d099)

Akasa — STTBTH — “not visible”; ether; space; inner sky; sky; room; any type of
space: physical, mental, intellectual, spiritual

1. Space, the subtlest of the five physical elements, which gives rise to
the other four elements and which has the attribute of all-pervasive-
ness. It denotes any type of space: physical, mental, intellectual, and/
or spiritual. It is also known as the inner mind or consciousness of
an individual. (See paficabhiita and mahabhiita.)

2. In Buddhism, one of the three asarskrta-dharmas. It is held to be a
permanent, omnipresent, immaterial substance. Its essence is free
from obstruction. (See asarskrta-dharma.)

3. In Jainism, it is an all-pervasive, subtle, existent substance which
provides the ground for all other substances to exist. It is divided into
space occupied by things (lokakasa) and/or the space beyond, the
void (alokakasa).

4. According to Nyaya-VaiSesika, it is what is inferred as the eternal
and all-pervasive substratum in which sound inheres.

5. According to Sanikhya and Advaita Vedanta, it is one of the five el-
ements which are produced and destroyed.

6. According to Sautrantika, it is the same as the ultimate atom, since
both are no more than notions.
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Akevalatva — 3®ge5ed — manifoldness; multiplicity

Akhanda — A®Ug — indivisible; whole; undivided (from a = “not” + khanda =
ubreak”)

Akhanda-de$a — 3TEUEEH — indivisible space

Akhanda kila — JA@UEHT — impartite time; indivisible time
1. It is held to be eternal and all-pervasive. See kala.

Akhandakara-vrtti-jfiana — FEUZTHTL TG — the modal cognition through
which the Absolute (Brahman) is apprehended; direct knowledge of the
Self (Atman) in Advaita Vedanta
1. This is knowledge which arises through a mental mode, the object
of which is the impartite Absolute (Brahman). This modification
(vrti) is called the ultimate modification (antya-vrtti). It destroys
every other vrtti, giving rise to the direct perception of Reality
(saksatkara), and then it also perishes, leaving only the Reality.

Akhandartha — ST&UgTe — impartite; partless; identity

Akhandartha-vakya — STEUETHATHT — identity statement

1. A sentence where the subject and the predicate refer to the same en-
tity. Each word has its own meaning and yet, both of them refer to
one entity; e.g., “That thou art” (tat tvam asi) or “This is that Deva-
datta” (so’yam devadattah).

2. According to Advaita Vedanta, it is a literal expression of the non-
dual Reality.

3. Vigistadvaita Vedanta holds that the grammar of language is the
grammar of Reality and thus, unlike Advaita Vedanta, it posits that
identity statements indicate a qualified Reality.

Akhandopadhi — @O IUTIET — an attribute which is not a generic or class at-
tribute but which is similar to it

Akhila — 3778 — undivided; complete; whole

Akhyana bhaga — STISITAITT — narrative part of a sacred text
Akhyata — STTSITE — verbal suffix

Akhyati — 37T — nonapprehension; nonperception; noncognition
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Akhyati-vada — 3TeATaaTg — theory of nonapprehension

1. The theory of error of the Sarikhya and the Prabhakara-Mimamsa
schools. Error is conceived as a case of omission or nonobservation.
‘When an individual mistakes a snake for a rope and makes the judg-
ment “This is a snake,” the error lies in the nonapprehension of the
nonrelation between the perceived “this” and the remembered
snake. There is no error in respect of the object which is seen, nor in
respect of the snake remembered. The error is in one’s failure to re-
alize that they are nonrelated as subject and predicate. Thus error is
due to incomplete knowledge and arises from nondiscrimination.

2. See khyati-vada.

Akificanatva — 3TFSedl — absolute want; meekness
Akificanya — SATTHE=T — sense of meekness

Akkamahadevi — STFPRETRAT — female Saivite saint
1. (12th century) Also known as Mahadevi Akka. She was an ecstatic
poet-saint of South India. In her short life she composed many devo-
tional poems (vacanas) in the Kannada language. These poems were
often addressed to Siva as Chennamallikarjuna, “The Lord White as
Jasmine.”

Aklista — 3TTFFY — nonafflicted; unmoved (from a = “not” + the verb root klis
= “afflicted”)
1. According to the Yoga school, a state of the mind which leads one
toward liberation.

Akrama — 371 — not happening successively; happening at once
Akrodha — 3TATer — absence of anger; angerless
Akrti — aTtagfer — form; uncreated; the eternal principle underlying words
Aksa — 3TT&T — pertaining to the senses
Aksapada — 3T&OTG — name of Gautama, author of the Nyayasiitras
Aksara — 37817 — imperishable; indestructible; immutable; undying; syllable
(from a = “not” + ksi = to destroy, perish”)
1. A name for the Reality (Brahman) in its transcendent immutable as-

pect. Sometimes used as a name for mayda or prakrti.
2. A name for the word on.
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Aksaya — 38T — undecaying; everlasting
Aksepa — T8I — objection

Akula — s — without form; formless
1. A name for Siva.

Akuficana — STHHA — contraction
1. One of the five types of action.
2. See karma.

Akiita — 3TTepe( — idea; intention

Alabha — AS™ — loss

Alaksana — 80T — indefinable; without any sign or mark

Alambana — STST — support; supporting instrument; medium (from the
verb root lamb = “to hand down” + @ = “hither, unto”)

Alandi — 311§ — town in Maharashtra
1. Birthplace of Jiiane§var Mahardj and the place of his samadhi
shrine.

Alankara — ASET — ornamentation; rhetoric
1. The science of poetry.

Alasya — 3T — idleness; apathy; sloth; laziness
1. One of the obstacles to yoga.

Alata-cakra — ASTA= — fire-brand circle
1. See alata Santi.

Alata-§anti — FASTAATT — quenching of the fire brand
1. Title of chapter 4 of the Mandikyakarika in which Gaudapada ex-

plains the illusoriness of the phenomenal world by comparing it to
the illusory designs produced by the waving of a fire brand.

Alaukika — 373 1Topep — transcendental; supernormal

Alaukika-mukhya visesyata — ST HPYISHATGANSHAT — supernormal  princi-

pal substantiveness or particular
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Alaukika-saksatkara — TSI TPPHTEITHTT — supernormal immediate appre-
hension

Alaukika-sannikarsa — ATA PR3P — supernormal contact
1. Of three types: samanya-laksana—when the generic nature of the
individual is perceived; jfiana-laksana—something is seen and its
invisible qualities are also perceived; yogaja—yogic intuition.

Alaukika-visayatd — TS epepiarrTraT — supernormal objectness
Alaya — 33T — indissoluble; imperishable; unending
Alaya — 3159 — storehouse; receptacle

Alaya-vijiiana — 3TTSATIZATT — store consciousness; repository of everything
1. A term used in Yogacara Buddhism to indicate the storehouse con-
"sciousness. The Yogacarins posit a reality of nothing by ideas, con-
sciousness (vijiiana), and this storehouse is the carrier of all latent
potencies and the receptacle for all accumulating tendencies. It can
also mean the transcendent and eternal Reality that is the Absolute
Consciousness. Thus, depending upon one’s perspective, it is either
the continually changing stream of consciousness or the Absolute
Being itself. As it is always changing, dynamic, and a continuum
that is one and homogenous, it is unanalyzable by the faculty of rea-
soning.

Alinga — 31f&5g — without any characteristic or mark

1. Sometimes used in reference to one perspective of the Sarikhyan Na-
ture (prakrti) in which no characteristic may be affirmed of it.

Allama Prabhu — ST 9 — Saivite saint
1. (12th century) A great Saivite saint of South India, also known as
Prabhudeva. He presided over a group of Virasaiva saints who com-
pletely rejected formal ritual. He composed many beautiful vacanas
(devotional poems) in the Kannada language.

Alobha — TSN — disinterestedness; not greedy

Alocana — SATSTSIT — bare awareness; simple perception; nondeterminate cog-
nition; critical self-examination

27

© 1996 State University of New York Press, Albany





