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The
Events of the Year

24

(NOVEMBER 7, 644—OCTOBER 27, 645)

Q@

In (this year) the oath of allegiance was rendered to ‘Uthman b.
‘Affan as Caliph. There is disagreement as to when the oath was
rendered to him. Some authorities (ba‘duhum) follow the account
related to me by al-Harith—Ibn Sa‘d—Muhammad b. ‘Umar (al-
Wagqidi)—Abu Bakr b. Isma‘il b. Muhammad b. Sa‘d b. Abi Wagq-
gas—‘Uthman b. Muhammad al-Akhnasi. He [Ibn Sa‘d] says: ac-
cording to Muhammad b. ‘Umar—Abu Bakr b. ‘Abdallah b. Abi
Sabrah—Ya‘qib b. Zayd—his father: The oath of allegiance was
rendered to ‘Uthman b. ‘Affan on Monday, the next to last day of
Dhau al-Hijjah of the year 23 (November s, 644).! He accepted the
Caliphate in al-Muharram of the year 24 (November 7—December

6, 644).

1. This implies that al-Muharram would begin on Tuesday at sunset. There is a
discrepancy between the day of the week and the date of the month here. Accord-
ing to Caetani’s tables {Annali, VII, 2), Muharram 1, 24 should have fallen on
Sunday (= November 7); hence the oath of allegiance to ‘Uthman would have
taken place on Friday rather than Monday. In this case, I have followed the Julian-
Hijri equivalents for the day of the month, disregarding the day of the week.
However confused these dates may seem, Tabari appears to have transcribed his
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Others follow the account related to me by Ahmad b. Thabit al-
Razi—someone who mentioned it2—Ishaq b. ‘[sa—Abi Ma‘shar:
The oath of allegiance was rendered to ‘Uthman in the Year of
Nosebleeds, the year 24. It is said [by certain authorities]: This
year was called the Year of Nosebleeds only because nosebleeds
were a common occurrence among the people during this time.3

Others follow the account transmitted to me in writing by al-
Sari—Shu‘ayb—Sayf—Khulayd b. Dhafarah and Mujalid: ‘Uth-
man was named Caliph on al-Muharram 3 of the year 24
(November 9, 644); then he went out and led the people in the
afternoon prayer. He increased [their stipends| and permitted del-
egations to be sent [to him from the provinces];4 this was estab-
lished as a precedent.

source (al-Wagqidi) accurately, for Baladhuri, Ansab, V, 23, who also follows al-
Wagqidi, gives the same ones. The dates of ‘Uthman’s election and assumption of
office are subjects of considerable confusion, as will become evident below; on
this issue see Caetani, Annali, VII, 7-8.

2. ‘amman dhakarahu. The phrase could also be rendered, ““on the authority of
someone whom he has mentioned.” But cf. the isnad of Ahmad b. Thabit below,
p. 25. Dhakara normally indicates a written, not an oral, source: “he mentioned
in a book.”

3. I have consistently rendered al-nas as ‘‘the people” in this translation. Unfor-
tunately there are other terms (e.g., gawm, ahl) that appear to be near-synonyms
and which for the sake of English idiom sometimes must be translated as “peo-
ple,” though I have tried to find other equivalents wherever possible. In this
section of Tabari, al-nas is consistently used to refer collectively to the Muslims,
either as a whole or (more commonly) to those involved in a particular incident.
The term has strongly positive connotations; normally it is applied to a group that
is morally upright and devoted to the ideals of the Community. Qawm in contrast
is usually negative in tone, implying a group acting in opposition to Islam or (if
made up of Muslims) subverting the unity and integrity of the Community.
Qawm is commonly used in the Qur'an and elsewhere to mean “a people, na-
tion,” and its root meaning is ““the fighting men of a tribe.” In this section of
Tabari, however, gawm almost always refers to a small, voluntary association. I
have normally translated it as “group’” or “band.” Ahl is a morally neutral term
that refers simply to the populace of a certain locality or to the partisans of a given
religio-political tendency. Hence, an expression like ahl al-Basrah can appropri-
ately be translated as ‘“the Basrans,” though occasionally “the inhabitants/people
of Basrah’’ seems better.

4. Presumably in order to swear the oath of allegiance to him on behalf of the
officials and troops of the frontiers, and to receive accession donatives from the
new Caliph. This and the succeeding text repeat (with identical isnads) reports
already cited in connection with the account of ‘Umar’s death above: I, 2727,
2728. The latter reads “wa-waffada ahla al-amsari wa-sani‘a fihim’—'"He per-
mitted the inhabitants of the garrison towns to send delegations, and treated them
generously.”
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It was transmitted to me in writing by al-Sari—Shu‘ayb—
Sayf—‘Amr—al-Sha‘bi: The men of the shiira5 agreed on ‘Uthman
on al-Muharram 3 (November 9). It was now midafternoon, and
the muezzin of Suhayb® had called the prayer. They reached
agreement between the call to prayer and its actual inception.
Then (‘Uthman) went out and led the people in prayer. He in-
creased [the stipends of] the people by 100 [dithams] and permit-
ted the inhabitants of the garrison towns (ahl al-amsar) to send
delegations; he was the first to do these things.

Others follow the account of Ibn Sa‘d—al-Waqidi—Ibn Jurayj—
Ibn Abi Mulaykah: The oath of allegiance was rendered to
‘Uthman on al-Muharram 10, three nights after the murder of
‘Umar.

The Sermon of ‘Uthman and the Slaying of al-
Hurmuzan by ‘Ubaydallah b. ‘Umar

It was transmitted to me in writing by al-Sari—Shu‘ayb—Sayf—
Badr b. ‘Uthman—his paternal uncle: When the men of the shara
had rendered the oath of allegiance to ‘Uthman, he went out more
distressed than any of them. He came to the pulpit of the Mes-
senger of God and preached to the people, praising and extolling
God and asking His blessing upon the Prophet. He said: ““Verily
you are in a transitory abode and in the flower of life, so set forth
until the time appointed for your death and aim for the best
which you can attain, for you may be met [by your end] morning
or evening. Surely this world harbors deceit, ‘so let not the pres-
ent life delude you,” and ‘let not the deceitful one delude you

5. The shiira was the electoral council of six men (‘Abd al-Rahman b. ‘Awf,
Talhah, Zubayr, Sa‘d b. Abi Waqqas—who was not actually present—‘Ali b. Abi
Talib, and ‘Uthman b. “Affan) named by ‘Umar on his deathbed in order to choose
his successor from among their own number. The shiira’s deliberations and choice
of the aged ‘Uthman were matters of intense controversy. See Vol. 14 of the
present translation (text, I, 2776-2797).

6. Suhayb al-Rimi was a freedman, presumably of Greek Christian origin,
whom the stricken ‘Umar had appointed to lead the prayers while the shiira met
in camera to determine his successor. The text reads “mu’adhdhin Suhayb,” so it
is clear that Suhayb himself was not the muezzin.
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concerning God.”” Consider those who have gone before you, then
be in earnest and do not be neglectful, for you will surely not be
overlooked. Where are the sons and brothers of this world who
tilled it, dwelt in it, and were long granted enjoyment therein?
Did it not spit them out? Cast aside this world as God has cast it
aside and seek the hereafter, for verily God has coined a parable
for it and for that which is better. The Almighty has said: ‘And
strike for them the similitude of the present life: it is as water
that We send down out of heaven, [and the plants of the earth
mingle with it; and in the morning it is straw the winds scatter;
and God is omnipotent over everything. Wealth and sons are the
adornment of the present world; but the abiding things, the deeds
of righteousness, are better with God in reward, and better in]
hope.’”® Then the people came forward to render the oath of
allegiance to him.

It was transmitted to me in writing by al-Sari—Shu‘ayb—
Sayf—Abu Mansir: I heard al-Qumadhban speaking about the
murder of his father. He said: The Persians (al-‘Ajam) in Medina
were taking their ease with one another when Fayruz® passed by
my father with a two-bladed dagger. (My father) took it from him
and said, “What are you doing with this around here?” Fayruz
said, “I like having it.”10 Now a man saw him, and when ‘Umar
was struck down, he said, “I saw this (dagger) with al-Hurmuzan;
he gave it to Fayraz.” Then ‘Ubaydallah came up and killed (al-
Hurmuzan). When ‘Uthman took office, he summoned me and
put (‘Ubaydallah) in my hands. Then he said, “My son, this man is
the murderer of your father; it is your duty rather than ours to
take vengeance upon him, so go and kill him.” I went out with
him, and there was no one in the land who did not support me and
demand that [I take action] against him. I said to them, “Is it up to
me to kill (‘Ubaydallah)?”” They answered, “Yes.” And they re-
viled ‘Ubaydallah. Then I said, “Is it your place to protect him?”

7. Qur'an 31:33; 35:5.
8. Qur’an 18:42—44. The words in brackets are supplied to complete the pas-
sage, cited here (as is usual in medieval Arabic texts) in abridged form.
9. Fayruz Aba Lu’lu’ah, the murderer of ‘Umar.
10. Reading “anast bihi” in accordance with Ibrahim’s text and the mss (Ox-
ford Marsh 394, Kopriilii 1043), rather than “abussu bihi,” a conjectural restora-
tion by the editor (E. Prym) of the Leiden text.
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They answered, “No,” and they reviled him. Then I left
[‘Ubaydallah] to God’s hands and theirs, and they bore me away.
By God, I only reached my home carried upon the heads and
hands of these men.!!

The Governorship of Sa‘d b. Abi Waqqas in Kifah

In this year, ‘Uthman removed al-Mughirah b. Shu‘bah from
Kufah and appointed Sa‘d b. Abi Waqqas as governor there, ac-
cording to the account transmitted to me in writing by al-Sari—
Shu‘ayb—Sayf—al-Mujalid—al-Sha‘bi. He says: ‘Umar had said,
“I enjoin the Caliph after me to name Sa‘d b. Abi Waqqas as
governor, for I did not remove him on account of any evil action,
and I fear that something of that kind may be attributed to him.”
The first governor (‘@mil) whom ‘Uthman appointed was Sa‘d b.
Abi Waqqas in Kafah. He removed al-Mughirah b. Shu‘bah from
office, al-Mughirah being in Medina at that time. Sa‘d acted as
governor in (Kafah) for one year and part of another. (‘Uthman)
retained Abu Musa (al-Ash‘ari) in office for a number of years.12

According to al-Waqidi—Usamah b. Zayd b. Aslam—his fa-
ther: ‘Umar enjoined that his governors (‘ummal) should be main-
tained in office for a year. When ‘Uthman came to power, he kept
al-Mughirah b. Shu‘bah in Kafah for a year and then removed him,
naming Sa‘d b. Abi Waqqas as his governor [there]. Then he re-
moved him and appointed al-Walid b. ‘Ugbah. If al-Wagqidi is cor-
rect about that, then Sa‘d’s governorship in Kufah on behalf of
‘Uthman fell in the year 25.

The Letters of ‘Uthman to His Officials (‘ummal)
and Governors (wulat) and to the Common People
(al-ammah)

It was transmitted to me in writing by al-Sari—Shu‘ayb—Sayf—
Muhammad and Talhah—their usual chain of authorities (bi-

11. Other versions of this story portray ‘Ubaydallah and ‘Uthman in a far more
hostile light: see Vol. 14 of the present translation (I, 2795-2797); Ya‘qubj,
Ta’rikh, 11, 188; Ibn al-Athir, Kamil (Beirut), IlI, 75—76.

12. As governor of Basrah; see below, p. 34.
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isnadihima): When ‘Uthman took office, he dispatched ‘Abdallah
b. ‘Amir to Kiabul—that is, the province of Sijistan. He stayed in
Kabul until he had captured all of it. Now the province of Sijistan
was larger than Khurasan until Mu‘awiyah died; then the inhabi-
tants of Kabul resisted stubbornly.

According to some authorities (galu), the first letter which
‘Uthman wrote to his officials was [as follows]: “To proceed: God
has commanded the imams to be shepherds; He did not direct
them to be tax collectors. Indeed at the inception of this Commu-
nity they were made shepherds and not tax collectors. But your
imams are surely on the verge of becoming tax collectors rather
than shepherds. If they turn out thus, then modesty of manners,
integrity, and good faith will be at an end. Verily, the most just
conduct is for you to examine the affairs and obligations of the
Muslims, so that you may give them what is properly theirs and
take from them what they owe. Do likewise as regards the Pact of
Protection;!3 give to them what is theirs and take from them
what they owe. As to the enemy whom you encounter, faithfully
seek God’s aid against them.”

According to some authorities, the first letter that he wrote to
the commanders of the armies in the frontier passes was |as fol-
lows]: ““To proceed: Verily you are the guardians and protectors of
the Muslims, and ‘Umar laid down for you [instructions] that
were not hidden from us; on the contrary, they were in accord-
ance with our counsel. Let me hear of no change or alteration on
the part of any one of you, lest God change your situation and
replace you with others. So examine your conduct, for I shall
examine what God has required me to examine and watch over.”

According to some authorities, the first letter that he wrote to
the tax officials (‘ummal al-kharaj) was |as follows]: “To proceed:
Verily God created mankind in truth, and he accepts naught but

13. al-dhimmah. The treaty made with non-Muslims at the time of the Con-
quest, guaranteeing them security of life and property and limited freedom of
worship in return for submission to Muslim rule. Some of the vast literature on
this complex subject is surveyed in the translator’s Islamic History: A Framework
for Inquiry (Minneapolis: 1988), 233—39. A recent general reference is C. E.
Bosworth, “The Concept of Dhimma in Early Islam,” in B. Braude and B. Lewis,
eds., Christians and Jews in the Ottoman Empire (2 vols., New York: 1982),1, 37—
SI.
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the truth. Take what is right and give for it what is right. Strive
for integrity! Uphold it and be not the first to violate it, so that
you may share what you have acquired with those who come
after you. Keep faith, keep faith! Do not wrong the orphan nor one
with whom you have made a pact, for God is the opponent of him
who wrongs them.”

According to some authorities, his letter to the common people
was [as follows]: “To proceed: You have attained so much only by
strict adherence to sound models [of conduct]. Let not this world
turn you away from your proper concerns (amrikum), for this
Community will become involved in innovation after three
things occur together among you: complete prosperity, the attain-
ment of adulthood by the children of captive women, and the
recitation of the Qur'an by both Arabs and non-Arabs (al-a‘Gjim).
The Messenger of God has said, ‘Unbelief stems from speaking
Arabic badly; if something seems foreign to them, they will do it
awkwardly and [thereby] bring about innovation.’”’

It was transmitted to me in writing by al-Sari—Shu‘ayb—
Sayf—‘Asim b. Sulayman—‘Amir al-Sha‘bi: ‘Uthman was the first
Caliph to increase the stipends paid to the people by a hundred
[dirhams]}; this became the usual practice. ‘Umar used to pay to
every living person among the authorized recipients of stipends
(ahl al-fay’)14 one dirham per day during Ramadan, and stipulated
for the wives of the Messenger of God two dirhams each. He was
told, “You should have prepared food for them and brought them
to one place to get it.”” He replied, “Feed the people in their
homes.” ‘Uthman confirmed what ‘Umar had done, but increased
[the amount]. He established the [grants of] food for Ramadan,
saying, “[This is] for the devout worshiper who lingers in the
mosque, for the wayfarer, and for the destitute among the people
during Ramadan.”

In this year—that is, the year 24—al-Walid b. ‘Ugbah raided

14. Ahl al-fay’, literally ““the people of booty.” In the context of the Conquest
years, it means those Muslims who were entitled to a regular stipend from the
public treasury, whose revenues came from taxes and tribute levied against the
“immovable booty” (fay’) constituted by the conquered territories and their in-
habitants. These stipends were paid to Muslims who had joined the new religion
in the time of Muhammad and to the Arab soldiers who had accepted Islam and
participated in the wars of conquest. See F. Lokkegaard, “Fay’,” EI2, II, 869—70.
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Adharbayjan and Armenia, because their inhabitants had repudi-
ated the terms to which they had agreed with the Muslims during
‘Umar’s reign. [That is] according to the account of Aba Mikhnaf,
but other authorities relate that this took place in the year 26.

The Campaign of [al-Walid b. ‘Ugbah in
Adharbayjan and Armenia]

According to Hisham b. Muhammad—Abu Mikhnaf—Farwah b.
Lagqit, of the clan of Ghamid in the tribe of Azd:15 The campaigns
of the Kifans took place in Rayy and Adharbayjan; in the two
frontier zones there were 10,000 Kiifan warriors, 6,000 in Adhar-
bayjan and 4,000 at Rayy. In Kufah itself, there were at that time
40,000 warriors, and every year 10,000 of them would go on cam-
paign to these two frontier zones, so that a man would be subject
to one campaign every four years. During his governorship in
Kufah during the reign (sultan) of ‘Uthman, al-Walid b. “‘Ugbah
campaigned in Adharbayjin and Armenia. (Al-Walid) summoned
Salman b. Rabi‘ah al-Bahili, sending him ahead as his vanguard,
while al-Walid set out with the body of the people, with the
intention of devoting every effort to [the conquest of] the land of
Armenia. He proceeded with the people until he entered Adhar-
bayjan. He sent ‘Abdallah b. Shubayl b. ‘Awf al-Ahmasi with
4,000 (troops), and he attacked the inhabitants of Mugan, al-
Babar, and al-Taylasan. He seized some of their wealth and cattle,
but these people (gawm) were on guard, and he took only a few
captives from among them before turning back to meet al-Walid
b. ‘Ugbah. i

Then al-Walid made peace with the inhabitants of Adharbay-
jan, in return for [a tribute] of 800,000 dirhams, these being the
terms which Hudhayfah b. al-Yaman had negotiated in the year
22, one year after the battle of Nihawand.!¢ With the death of
‘Umar, they had stopped payment. When ‘Uthman took office and

15. Text: al-Azdi thumma ’'I-Ghamidi. See Wright, Arabic Grammar, 1, 293C.
16. The battle of Nihawand (21/642) was the Arab victory in the mountain
passes leading from Iraq to Hamadhin over Sasanian forces commanded by the
king Yazdagird III. This victory opened the Iranian plateau to Arab attack, and
brought an end to centrally controlled Iranian resistance to the Arab invaders. It
was not the end of the fighting in Iran, which stretched on for more than a decade



The Events of the Year 24 9

al-Walid b. ‘Ugbah became governor of Kufah, (the latter) cam-
paigned until he had trampled them underfoot with (his) army.
When they saw that, they submitted to him, beseeching him to
maintain for them [the terms of the original| treaty. He did so,
taking from them the sums due. He also dispatched a series of
expeditions against the enemies of the Muslims roundabout
(those who had just submitted). When ‘Abdallah b. Shubayl al-
Ahmasi returned unharmed and bearing plunder from his raid, (al-
Walid) dispatched, in the year 24, Salman b. Rabi‘ah al-Bahili
against Armenia with 12,000 (troops). He went into the land of
Armenia killing and taking prisoners and booty. Then, his hands
laden [with plunder], he left and returned to al-Walid. Al-Walid
now departed, having triumphantly achieved his aims.

The Gathering of Byzantine Forces against the
Muslims and the Muslims’ Call for Aid from the
Kifans

In this year, according to Abu Mikhnaf, the Byzantines mobilized
their forces to such a level that the Muslim armies in Syria sought
reinforcements from ‘Uthman.

The Account of That Event

According to Hishim—Abu Mikhnaf—Farwah b. Laqit al-Azdi:
When—during the year 24 according to (Aba Mikhnaf’s) chro-
nology—al-Walid achieved his aims in Armenia in the campaign
discussed above, and then entered Mosul, making camp at al-
Hadithah, he received a letter from ‘Uthman, [as follows]: “To
proceed: Mu‘awiyah b. Abi Sufyan!” has written to inform me
that the Byzantines have mobilized vast forces against the Mus-

and was often very bitter, but this was henceforth a matter of local sieges, regional
campaigns, guerilla resistance, and the like.

17. At this time governor of Syria, having succeeded his elder brother Yazid in
639 when the latter had perished during an outbreak of the plague. Mu‘awiyah was
the son of the Prophet’s most obdurate opponent and had accepted Islam only
with the occupation of Mecca in 8/630. In spite of this taint, however, his great
talents were recognized by Muhammad himself and—somewhat reluctantly—by
the Caliph ‘Umar.
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lims; therefore, I have thought it fit that their Kafan brothers
should assist them. When my letter reaches you, send to them,
|directly] from the place where my emissary shall find you, a man
whose courage, steadfastness, valor, and [devotion to] Islam satis-
fies you, along with eight or nine or ten thousand (troops). Peace!”’

Then al-Walid stood up amidst the people. He praised and ex-
tolled God, then he said: “To proceed: O People, God has in this
manner conferred a great blessing upon the Muslims. He has
restored to them lands of theirs that had reverted to unbelief and
has opened up lands that had not been conquered [before], sending
them back safe and sound and fully compensated [for their strug-
gles]. Praise be to God, Lord of the Worlds! The Commander of
the Faithful has written, commanding me to dispatch between
eight and ten thousand of you to reinforce your brothers in Syria,
for the Byzantines have gathered their forces against them. In that
there will be a mighty recompense and manifest bounty.!8 Go
forward then—may God be merciful to you—with Salman b.
Rabi‘ah al-Bahili.”

(Abua Mikhnaf) says: So the people pressed forward, and a third
day had not elapsed before 8,000 men from among the Kufans
departed, marching until they entered Byzantine territory to-
gether with the Syrians. Commanding the Syrian army was Habib
b. Maslamah b. Khalid al-Fihri, while the Kafan army was under
Salman b. Rabi‘ah al-Bahili. They launched attacks against the
Byzantine territory; the people seized as many captives as they
desired, filled their hands with plunder, and captured numerous
fortresses there. )

Al-Wagqidi claims that Sa‘id b. al-‘As was the one who sent
Salman b. Rabi‘ah to the aid of Habib b. Maslamah. He says: the
reason is that ‘Uthman had written to Mu‘awiyah, ordering him
to send Habib b. Maslamah with the Syrians to attack Armenia,
and he did so. Then Habib learned that al-Mawriyan al-Rami had
set out to meet him with 80,000 Byzantines and Turks.!® Habib

18. Qur’anic allusions to the rewards (both now and hereafter) given by God to
those who serve Him faithfully. Cf. Qur’an 27:16.

19. Al-Mawriyan al-Rami: probably the strategos Maurianos or Mavrianos, a
Byzantine general in Armenia. Other sources (Sebeos, Theophanes, and Baladhu-
1i’s Futith al-Buldan) state that he was defeated (and perhaps killed} by Habib b.
Maslamah at the Armenian city of Dvin in 653—655—that is, about a decade later
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wrote to Mu‘awiyah about this, and Mu‘awiyah [in turn] wrote to
‘Uthman. Thus, ‘Uthman wrote to Sa‘id b. al-‘As, ordering him to
support Habib b. Maslamah. (Sa‘id) then sent Salman b. Rabi‘ah
with 6,000 [troops] to aid him. Habib was a master of military
ruses, and he decided on a night attack against al-Mawriyan. His
wife—|known as| Umm ‘Abdallah bt. Yazid al-Kalbiyyah—heard
him mentioning this, and she said to him, “Where is your ren-
dezvous?”” He answered, /At the pavilion of al-Mawriyan or in
Paradise.” Then he attacked them by night, killing whoever came
within his sight. He reached (al-Mawriyan’s) pavilion and dis-
covered that his wife had preceded him; she was the first woman
among the Arabs to whom a pavilion was assigned [as her share of
the booty]. Habib died and she survived him; al-Dahhak b. Qays
al-Fihri took his place as her husband, and she was the mother of
his child.

There is disagreement as to who led the pilgrimage in this year.
According to some authorities, ‘Abd al-Rahman b. ‘Awf led the
pilgrimage this year by order of ‘Uthman; Aba Ma‘shar and al-
Wagqidi follow this opinion. According to others, however,
‘Uthman b. “‘Affan made the pilgrimage this year.

As regards disagreement concerning those conquests, which
some people ascribe to the time of ‘Umar and others to the reign
of ‘Uthman, I have previously mentioned in this book such dif-
ferences of opinion under the date of each conquest at issue.

than Abii Mikhnaf’s dating. See Andreas N. Stratos, Byzantium in the Seventh
Century (Amsterdam: 197s), IIl, 30, 269. I am indebted to my colleague John M.
Barker for these references. Here and elsewhere, ‘‘Byzantine” translates
Rium/Rimi—that is, “Roman,” which is of course what the Byzantines called
themselves—in Greek, Rhomaioi.
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